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Abstract 
Sanskrit is the name, not only of a classical language but also of a rich culture with Oriental foundation which spread far and
wide and reigned supreme in the South and South-East Asian subcontinent for over a period of 2000 years. Sanskrit with a 
prehistory and history of more than 5000 years is the embodiment of the living tradition of India. While it occupied the East since 
the early centuries of Christian era, the Western world was fascinated by its literature since the late 16th century. Sanskrit has 
given to the world the oldest literary documents of Religion, Mythology and Philosophy, the Magnum Opus called the 
Mahabharata, the greatest Epic, masterpieces of poetic imagination such as theShakuntalam, the most popular ethico-narrative 
compendium called Pancatantra, scientific treatises of unique character such as the Arthashastra and the Natyashastra, intellectual 
giants like Panini, Aryabhatt, Bhaskra, and Varahamihira and a rich treasure of literature ranging from poetry to mathematics, 
drama to logic and epistemology. Sanskrit literature with its variegated wealth continues to fascinate the world of academicians, 
linguists, historians, anthropologists, artists and many other masterminds all over the world. It has bridged the East and the West 
and has, indeed, become a global phenomenon. 
The history of Sanskrit begins with the dawn of civilization in India. According to the generally accepted theory Sanskrit was the
language of the prayers and songs composed by the Aryans who migrated from some region in Central Asia or Eastern Europe 
and entered India sometime in the beginning of the first millennium B.C. With the Aryan tribes settling down in different parts of 
India Sanskrit developed basically as a language of the priestly class. Thus in its infancy Sanskrit was, more or less, a language of 
religious performance, a holy language. However, there is enough evidence documented in works like Panini’s grammar of 
Sanskrit [5th century B.C.] hich shows that Sanskrit was a spoken language not only of priests and scholars belonging to upper 
circle, but also of so called uneducated lower class and women. Since the beginning of its growth it had a sister the Prakrit, 
spoken by the ordinary people. With the rise of Prakrit and its growth into different vernaculars in different parts of the country 
the use of Sanskrit was confined to the classes and it gradually lost its position as a spoken language. However, it continued,
since the beginning of the Christian era as the language of communication among different regions and communities speaking 
different dialects. Sanskrit achieved this position on account of a number of factors. Firstly, it had already thrived as a language 
of literary compositions; it was adopted not only by ritualists and the philosophers but also by the intelligentsia, the men of
science as well as poetic imagination. Secondly, in addition to its sonorous character, Sanskrit possesses an extraordinary genius
which consists in its flexibility within its mathematically perfect structure, adaptability to any language content and ability to 
generate an infinite vocabulary. Once Sanskrit was chosen by the elite and was accepted as a powerful vehicle of all kinds of 
intellectual, emotional as well as poetic ideas, it established itself as the lingua franka.  
Although Gotama, the Buddha had instructed his followers to use the vernaculars for preaching the tenets of Buddhism, the later
Buddhists had to resort to Sanskrit as the medium of expression, because then only they were able to communicate and argue 
with the communities belonging to different sects as well as their main opponents the Hindus. We have thus a fully grown 
religious literature of the later Buddhism which is the foundation of almost all Buddhists sects existing in the world today. In fact 
it is this literature bearing which, Sanskrit crossed the boundaries of its native place and traveled to neighbouring countries like 
China. We have, for example, an account of an Indian scholar Kumarajiva who lived from 344AD 413AD and who was taken by 
the Chinese General Lu Kuang to the capital of his kingdom and was asked to supervise the work of translation into Chinese of 
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many Sanskrit texts. The celebrated Chinese pilgrim Yi Tsing [635-713] stopped over a place called Srivijaya in the island 
Sumatra to learn spoken Sanskrit before he went to Tamralipti in Bengal in India to study Buddhism. 
Sanskrit was thus taught in Sumatra, one of the islands in South East Asia, as early as the seventh century. Another well known
Chinese traveler, Hiuan-Tsang [602-644 AD] also contributed to the spread of Sanskrit in ancient China by translating Sanskrit 
books into Chinese. With the spread of Buddhism in Tibet from seventh century onwards many Sanskrit works were translated 
into Tibetan. Today Tibetan has preserved a large part of Sanskrit literature, particularly on Buddhism while the original Sanskrit
works have been lost. 
Another interesting feature of the occupation of the land of Asia by Sanskrit is the existence of a large amount of inscriptions in 
Sanskrit spread over a large area of the South-East Asian countries. As Dr. Sheldon Pollock has observed, Sanskrit was “the 
paramount linguistic medium by which ruling elites expressed their power from Purushapur (Peshavar) in Gandhara in the north-
east of the sub-continent to as far East as Panduranga in Annam (South Vietnam) and Prambanan in Central Java” (The Sanskrit 
Cosmopolitis. Idealogy and Status of Sanskrit ed. By Jan E.M. Houben, Leiden, 1998, p.198). The largest number of Sanskrit 
inscriptions is found in Kampuchia. These inscriptions generally record royal deeds. References to the names of learned teachers
and their felicitations show that the Hindu priests were invited by the royal families on different occasions. It is thus clear that the 
Asian Empire of Sanskrit was built by travelers, scholars and priests. Hinduism as well as Buddhism played a major role in the 
expansion of this Empire. 
In the West, the German Jesuit Heinrich Roth is credited with the first interaction with Sanskrit. He compiled a Sanskrit grammar
as early as in 1660. Before that the Italian scholar Philipo Sasseti visited India and tried to record striking similarities between 
Sanskrit and Italian. The Christian missionaries, the administrators of the British rulers in India and the scholars from different 
countries in the West in quest of knowledge of the Orient contributed to the spread of Sanskrit in the Western world. English 
translations of masterpieces such as Shakuntalam and Geeta gave a Philip to the study of Sanskrit in the West. The collaborative
enterprise between Indian and Western scholars for a period of the last two centuries has resulted in the establishment of a new
discipline called Indology. Sanskrit is being zealously studied in different Universities in countries in Europe and America (A full 
account will be presented in the paper). In India the study of Sanskrit is of two types: traditional and modern. Sanskrit is being
taught in the traditional method in some traditional schools called Pathashalas as well as some Sanskrit Universities started by the 
Indian Government. Since the last more than 150 years Sanskrit is being studied as a second language in modern method 
introduced by the British rules. In almost all the states in the country Sanskrit is one of the subjects taught at the school level. 
Indian boys and girls are introduced to this language of Indian heritage at the age of six or seven. 
Pune, the educational capital of Maharashtra is renowned as a seat of Sanskrit learning for more than three hundred years. 
Sanskrit learning flourished in a number of traditional schools in and around Pune. With the establishment of the University of
Pune, Western methods of learning were introduced and that led to the rise of a new generation of Sanskrit scholars trained in 
both, traditional as well as modern methods of learning. The establishment of Institutes like The Bhandarkar Oriental Research 
Institute, Vaidik Samshodhan Mandal and transfer of manuscript collections to Pune raised the importance of Pune as a center of
Sanskrit studies. Sanskrit scholars from different parts of the world, in search of the old, valuable books as well as profound
scholarship have been visiting Pune since the pre-independence period. In the world of Sanskrit studies Pune has an identity of its 
own. Whereas on the one hand it has preserved the traditional flair of Sanskrit learning the Pune scholarship has imbibed in itself 
the Western models of higher studies. Due to interaction with the outside world, research in Sanskrit in this city has obtained
international character. 
© 2009 Published by Elsevier Ltd. 
Sanskrit Cosmos 
The present paper aims at highlighting a unique phenomenon of globalization, globalization of a culture through 
a classical language. This language is called Sanskrit and is an indivisible part of Indian culture. Globalization of 
Sanskrit culture forms an important component of the global history of culture and civilization. Therefore, the paper 
is primarily of the nature of a historical account of this process of globalization including regionalization and 
localization. However, it is not proposed to give a comprehensive picture of the Sanskrit cosmos. The purpose is 
rather to try to understand how a language, with its roots deep in antiquity, has been able to bring the world closer 
by breaking the barrier of both, time and space. This theme has a special relevance for China, the country which is 
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the host to this forum, because China shares with India a long history of cultural interaction which has proved 
beneficial for both the countries. I propose therefore by focusing on this major Indian cultural event with a global 
history, that scholars from both China and India should come together to bring harmony and joint prosperity (which 
is the general theme of Beijing Forum 2005) of both the civilizations with a stronger cultural bond.  
History: a brief survey 
Sanskrit is the name not only of a classical language but also of a rich culture with Oriental foundation which 
spread far and wide and reigned supreme in India as well as a large part of South and Southeast Asia for over a 
period of 1000 years. It is the name of a culture which also occupied a large part of the Western world including 
Europe, Great Britain and America during the period of the last two centuries and demonstrated what may be termed 
cultural globalization. The progress of this cultural globalization has been slow and silent and therefore remained 
unnoticed. 
Sanskrit with a prehistory and history of more than four thousand years is the embodiment of the living tradition 
of India. The French Indologist, Pierre Sylvain Filliozat remarks that in case of longevity Sanskrit can compete only 
with Chinesei. Stability of form and sacredness are two more features which make Sanskrit a unique language in the 
world. The roots of Sanskrit go as far back as 14th century B.C.E. and are traced outside India, in Asia Minor. While 
it occupied the East since the early centuries of the Common Era, the Western world came under its sway since the 
16th century. Sanskrit has given to the world the oldest literary documents of religion, mythology and philosophy, 
the greatest epic Mahabharata, the most popular folk-narrative Panchatantra, masterpieces of poetic imagination 
such as the Shakuntalam, scientific treatises of unique character such as the Arthashastra (science of polity) and the 
Natyashastra (science of dramaturgy), intellectual giants like the foremost grammarian of the world, Panini, the 
great astronomer Aryabhatta, the great mathematician Bhaskara, the great astrologer Varahamihira and many others. 
The rich treasure of Sanskrit literature ranging from sacred hymns to popular poetry and drama, from science of 
language to logic and epistemology and from erotics to ethics continues to fascinate the world of academicians, 
linguists, artists, anthropologists, archaeologists, historians, and many other master minds. It has bridged the East 
with the West and has, indeed, become a global phenomenon.  
According to the generally accepted theory Sanskrit was the language of the prayers and songs composed by the 
Aryans who migrated from some region in Central Asia or Europe and entered India some time in the beginning of 
the first millennium B.C.E. With the Aryans settling down in different parts of India Sanskrit developed basically as 
a language of the priestly class. In the absence of secular literature of the period of its earliest existence, it is not 
possible to ascertain the status of Sanskrit as a spoken language. However, the oldest grammar of Sanskrit composed 
by Panini provides evidence for Sanskrit as a spoken language. P. Filliozat righthly observed that Panini must have 
spoken the language which he described by recording idioms and nuancesii. Since the beginning of its growth 
Sanskrit had a twin sister, called Prakrit, spoken by ordinary people. With the rise of Prakrit and its growth into 
different vernaculars in different parts of the country, the use of Sanskrit was confined to the classes and it gradually 
lost its position as a spoken language. Sanskrit still grew richer and richer as the living language though not spoken 
at large. For a few centuries before the Common Era Sanskrit continued as a language of the priests and academics 
for communication among themselves as well as their circles. When the Prakrits were chosen even by the ruling 
elite, Sanskrit chose to remain back stage. However, it gained importance again from the beginning of the Common 
Era. It claimed respect from all the strata of the society as well as rulers. It was chosen for communication across 
different communities speaking different dialects. Sanskrit achieved this position on account of its inherent 
quantities. In addition to being sonorous Sanskrit possessed an extraordinary genius which consists in its flexibility 
within its mathematically perfect structure. Poets opted for Sanskrit because of its flexibility and ability to express 
nuances. Its elegance achieved through its standardization by means of rigorous grammatical analysis attracted 
intellectuals who chose it for composing scientific treatises. Once Sanskrit was chosen by the elite and was accepted 
as a powerful vehicle of all kinds of intellectual as well as emotional and poetic ideas, it established itself as the 
lingua franka. 
From the beginning of Common Era Sanskrit formed a major part of the cultural repertoire of the artists, priests, 
travellers and scions of the Indian princes who crossed the boundaries of their states and went to the neighboring 
countries. This was the starting point of the march of Sanskrit towards building an empire in Asia. Although 
Gotama, the Buddha, had instructed his followers to use the vernaculars for preaching the tenets of Buddhism, his 
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followers at a later period had to adopt Sanskrit for preaching, because then only they were able to communicate and 
argue with the communities belonging to different sects as well as their main opponent, the Hindus. We have thus a 
fully grown literature of later Buddhism in Sanskrit which is the foundation of most of the Buddhist sects existing in 
the world today. Carrying this literature Sanskrit once again crossed the boundaries of its native place and traveled 
to countries like Korea and China. Sanskrit started building its empire in Asia. There is an account of an Indian 
scholar called Kumarajiva who lived from 344 A.D. to 413 A.D. and was taken by Chinese general Lu Kuang to the 
capital of his kingdom and was asked to supervise the work to translation into Chinese of many Sanskrit texts. The 
well-known Chinese pilgrim Yi Tsing (635 A.D.-713 A.D.) stopped over in a place called Shrivijaya in the island 
Sumatra to learn spoken Sanskrit before he visited Tamralipti in Bengal in India to study Buddhism. Another well 
known Chinese traveler Hiun-Tsang (602 A.D.-644 A.D.) also contributed to the spread of Sanskrit in ancient China 
by translating Sanskrit books into Chinese. Presence of Sanskrit manuscripts among those discovered by 
archeologists in Taklamakan desert about a hundred years ago is yet another evidence of the spread of Sanskrit in 
China. The visits of three Indian monks to China during Tang dynasty in the beginning of 8th century and their 
contribution in translating Buddhist tantric texts into Chinese is found in Chinese records. A Chinese Indologist 
claims that all knowledge about Buddhist tantrism is incomplete without Chinese works, because most of the 
Buddhist tantric literature is preserved in Chinese translationiii. With the spread of Buddhism in Tibet from 7th 
century onwards many Sanskrit texts were translated into Tibetan. Today Tibetan has preserved a large part of 
Sanskrit literature, particularly on Buddhism, while the original Sanskrit works have been lost.  
The lands of Korea and Japan were similarly occupied by Sanskrit with translation of Buddhism during fourth 
and sixth centuries respectively. 
Back home Sanskrit prospered, practically in South India in all dimensions during the early centuries of Common 
Era. After the Kshatrapa king Rudradaman, the first known patron of Sanskrit declared his proficiency in Sanskrit 
by installing an inscription in 150 A.D. the Sanskrit culture with this premier appearance reverberated through the 
regions of South and South-East Asia. As a result Sanskrit inscriptions appeared almost simultaneously in the 
countries which are today known as Burma, Thailand, Cambodia, Laos, Vietnam, Malaysia and Indonesia. 
Describing this phenomenal appearance of Sanskrit Dr. Sheldon Pollock says that Sanskrit as to be found as the 
paramount linguistic medium by which ruling elites expressed their power from Purusapura (Peshawar) in Gandhara 
in the north west of the subcontinent to as far east as Panduranga in Annam(south Vietnam) and Prambanan in 
central Javaiv. The single inscription in Sanskrit found in Campa (Vietnam) speaks about the influence of Sanskrit to 
such an extent that the Buddhist rulers of Campa belonging to 9th century followed the ancient tradition of tracing 
their lineage to the Aryans of north Indiav. In one of the inscriptions in Cambodia, the country having the largest 
number of inscriptions we read an account of one Shriinvasa Kavi Acarya (revered teacher) of king Jayavarman III, 
who “although he belonged to a glorious country” visited Cambodia, “to purify beautiful regions to Kambu”vi. It 
will be thus clear that learned scholars and priests from India were invited by the Asian rulers. These scholars and 
priests nurtured the Sanskrit culture in many parts of South and Southeast Asia whereever they went. This new 
cultural formation exalted Sanskrit to the status of a language of imperial expression. On account of this royal, 
political dimension received by Sanskrit for the first time, I feel tempted to call this phenomenon of 
transregionalization, Asian Empire of Sanskrit. Though this empire lasted for about a thousand years (the last 
inscription in Cambodia is dated 1293 A.D.) and gave way to the vernacular reigns, it is an eternal monument of 
Sanskrit occupying royal throne and therefore a milestone in the history of the Sanskrit march towards the building 
of the cosmos.  
Why was Sanskrit and not another language chosen for the expression of the “petry of politics” as Sheldon 
Pollock calls it? Pollock has, in fact, discussed this issue at a greater length and presented his conclusion in the 
following wordsvii:
Sanskrit became a key feature in a widely shared, highly imitative repertory of culture in what might be called the empire system of 
permodernity....This imperial culture and self understanding had a particular package of items. One of these was a language of cosmopolitan stature. This 
had to be a language of transethnic attraction, a language capable of making translocal claims (not local claims- that was a matter of desibhasa), powerful 
because of its aesthetic qualities, its ability to somehow make reality more real... Moreover it had to be a language dignified and stabilized by grammar so 
that the fame of the ruler can obtain eternal expression... Sanskrit performed the imperial function of spanning space and time and thus enabled one to say 
things with lasting and pervasive power. 
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It is, thus due to the unique inherent qualities of both sound and sense that Sanskrit ruled supreme in South and 
Southeast Asian region. With changing times this cultural queen of Asia has again taken to backstage. However, it 
claims the same honour and respect as it did about a thousand years ago in the region it reigned.  
After having enjoyed the exclusive privilege of reigning over the Asian empire for over a thousand years Sanskrit 
continued its march in westward direction to win the rest of the world. After the historical discovery of India 
travellers and following them, missionaries landed on the coast of India. Philipo Sasseti stayed in Goa on the west 
coast of India from 1581 to 1588 and studied Sanskrit. He recorded the striking similarity between Sanskrit and 
Italian and laid the foundation of what later come to be known as Comparative Philology. Roberto de Nobili 
(1577—1656) can be described as the first Western Sanskritist who could even participate in Sanskrit debates with 
Indian pandits. J.F. Pons wrote a grammar of Sanskrit in Latin and sent quite a few Sanskrit manuscripts to France. 
This can be described as Sanskrit’s first known journey abroad. The German Jesuit Heinrich Roth also compiled 
Sanskrit grammar as early as in 1660 A.D. Karel Prikryl (1718—1785), a Jesuit from Czechoslovakia discovered 
similarities between Sanskrit and Latin. Anquetil Duperon (1731—1805) translated Upanishads into Latin from 
Dara Shukoh’s Persian translation in 1801—1802. The British East India Company which entered India in 1600 
A.D. for the purpose of trade ended up in ruling India for nearly three centuries. Some of the British officials, while 
administrating in India in various offices obtained first hand knowledge of sanskrit from native Sanskritists. Dazed 
by the rich literary treasure in Sanskrit they tried to take it back to England as much as possible. Sir William Jones, 
Charles Wilkins and Henry Thomas Colebrook are among the pioneers who ushered the new age of Sanskritization 
of the West. William Jones’s English translation of the Sanskrit drama in 1790 created a wave of Indomania. Its 
translation into German by George Forster in 1791 sensitized the German world which was experiencing the ebb of 
romanticizm. The romantic myth about India was further modified by Friedrich Schlegel into a new myth. Schlegel 
studied Sanskrit in Paris in 1803 with Alexander Hamilton, a British official of East India Company who was a 
French prisoner of war at that time. In his book, Uber Die Sprache und Weisheit der Indier (On The Language And 
Wisdom of Indians) published in 1808. Schlegel declared that India was the cradle of civilization and that every 
thing came from India. This myth added a political dimension to the already existing aesthetic and religious myth 
about India. Though Schlegel abandoned the myth later, it gave birth to the concept of ‘ndogermanisch’ (coined in 
1823 by H. Klaproth) and brought Germans closer to India. Germans rolled out the red carpet for Sanskrit and it 
prospered faster in Germany than any other country in the West. Franz Bopp, the founder of the new discipline 
called Comparative Linguistics planted the sapling of Sanskrit in the fertile German soil where it blossomed and 
proliferated within a short time. The foremost Sanskrit (into German) dictionary by Bohtlingk and Roth accelerated 
the expansion of Sanskrit all over the Western world. Sanskrit centers at London and Paris also contributed 
considerably to the expansion of Sanskrit. The ripples of romantic, aesthetic and academic interest in the Sanskrit 
world gradually reached the shores of other continents such as America in the north and later, Australia in the south. 
Sanskrit cosmos was thus accomplished. At present it is spread over all the five continents in about 50 countries 
housing countless organizations and institutes engaged in nurturing Sanskrit. Sanskrit enjoys efflorescence, because 
its woodland is covered with innumerable seedlings waiting to come to sprout with the passage of time. 
Apart from being a vehicle of Indian culture in all its aspects Sanskrit has found a place all over the world in the 
curricula of Linguistics, Comparative Religion, Comparative Mythology, Comparative Literature, Philosophy, 
Anthropology, Art and Archaeology, Global History of Science and Ideas, History of Culture and Civilization, 
Buddhism and, last but not the least, Artificial Intelligence. Describing the current interest in the Sanskrit Willhelm 
Halbfass observes,
In France, Germany and Italy, even in Denmark, Sweden and Russia there is a vague charm connected with the name India. A scholar who 
studies Sanskrit in Germany [and one might add, in other countries mentioned by Muller] is supposed to be initiated in the deep and dark 
mysteries of ancient wisdom. In England on the other hand, a student of Sanskrit is generally considered a boreviii.
In its motherland, with the encounter between East and West since the late eighteenth century, there has been a 
revolution in the Indian interest in the language of their culture. Parallel with the traditional method of Sanskrit 
learning, practice of leaning Sanskrit as a foreign language started with the establishment of English medium 
schools. Sanskrit received a facelift at the hands of the Western, particularly, the British learners as well as their 
Indian associates. The strong wave of nationalism during the pre-independence period revived the interest in 
Sanskrit in the Indian mind which had been carried away by the newly introduced Western education. 
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Encouragement from the British officials like Elphinstone, up-liftment by political leaders and freedom fighters such 
as Mahatma Gandhi and Bal Gangadhar Tilak, patronage given by the Maharajas and support in terms of financial 
assistance to Indian students by Western Universities to study abroad gave a new fresh look to Sanskrit education in 
India. Today it is being studied both, as a valuable part of cultural heritage of India as well as one of the rich 
classical languages of the world. Under the impact of globalization the value of Sanskrit as a market commodity has 
gone down as a result of which the number of good intelligent students aspiring for a career in Sanskrit is going 
down. However, Sanskrit still enjoys popularity and claims high respect in India, mainly because it has a pan-Indian 
character; it is regarded as a language of all provenance.  
Pune, the cultural capital of Maharashtra, one of the leading states in India. today claims to be the national and 
international center for Sanskrit studies. It has a long tradition of Sanskrit learning going back to the seventeenth 
century under the patronage of the great Maratha ruler Shivaji. Sanskrit scholarship in Pune has evinced a unique 
blend of tradition and modernity. Pune boasts of the presence of erudite scholars trained both in traditional and 
modern Western methods of higher learning, of about 100,000 valuable manuscripts and thousands of scholarly 
books on Indology in general and Sanskrit in particular. It is no wonder therefore that Sanskrit students and scholars 
from all over the world are attracted to this fortress of Sanskrit, to train themselves in traditional Sanskrit disciplines 
under the able guidance of learned teachers as well as to consult books and manuscripts of rare importance. Presence 
in Pune of a number of educational institutions of advanced studies in disciplines like engineering and computer 
science has also exercised its influence on Sanskrit studies in Pune. A Pune based Sanskritist is thus benefited 
firstly, by a fruitful interaction with his international counterpart, and secondly, by an educational environment of 
pure scientific rational enquiry. This unique environment has proved congenial for research projects of global 
importance such as the Critical Edition of the Mahabharata, the greatest epic on the earth with 100,000 verses and 
the Dictionary of Sanskrit Language on historical principles, to mention only a few. Recently an international 
project entitled “rchaeology of Asian Texts” sponsored by Europen Commission with joint collaboration of France, 
Rome, India and Nepal has been launched in the well-known Bhandarkar Orientle Research Institute.  
A school of women priests reciting Vedic hymns (disregarding the age-old taboo on women to recite Vedas) and 
performaning domesting rituals in Hindu families, periodical workshops in Manuscriptology, encouragement to 
spoken Sanskrit on academic and popular levels are some of the novel undertakings characteristic of the Pune 
Fortress of Sanskrit.  
Observations and conclusions:  
What are the factors that are instrumental in the building of Sanskrit Cosmos? 
What can be the motives behind globalization of a cultural event? 
What are the impacts of cultural globalization? 
Is cultural globalization desirable? 
Is it possible?  
These are some of the questions which may not be satisfactorily answered. Some of them can be answered to 
some extend on the basis of the brief historical survey presented above. 
Firstly, it can not be gainsaid that globalization implies translocalization and trans-regionalization. It further 
implies transculturization in case of a cultural event. Two basic factors are required for globalization: a globalizing 
object with a transcending ability and free, open, access in different parts of the globe. The accomplishment of 
Sanskrit Cosmos is basically, due to the inherent qualities of transcendental character in Sanskrit and also to the 
favourable mindset of the mankind all over the globe. This mindset was, in case of the context of the Asian world, a 
part of the cultural legacy. The Asian elites often tried to trace their lineage to ancient Indian sages. And therefore 
wanted to imbibe the same cultural values as their forefathers did. It was, again, the desire to spread Dharma, the 
strong will to live a culturally high life, to perform extraordinary deeds in order to perpetuate name and fame and the 
urge to spread a message of well-being through permanent records that motivated the Asian elite to elevate Sanskrit 
to the position of a language of royal expression.  
In the West, particularly, in Europe, the sprit of romanticism mobilized interest in Sanskrit. Those who tried to 
fathom the essence of Sanskrit were attracted more and more towards it and became possessive. A.W. Schlegel says, 
“Should the English have a monopoly in Indian literature? It is too late. They can have the cinnamon and cloves. 
These intellectual treasures are a possession of all educated world”ix.
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Impressed by the new discovery of the language beautiful both, in sound and sense, Indologists of the first 
generation strived hard to establish Sanskrit learning in their own land by advocating series of arguments proving its 
greatness. Their profound academic interest and deep commitment were rewarded, though not fully, by financial 
support from the respective governmental agencies, for instituting Sanskrit chairs, purchase of manuscripts and 
carrying out research projects. Spread of Sanskrit in the West owes as much to the financial support as to the 
painstaking efforts by its lovers. Open-minded approach and spirit of enquiry which prevailed the academic 
atmosphere also contributed to the expansion of the Sanskrit culture beyond the territory of the motherland. Pointing 
to the irony of history where people start doing something and end up in doing something quiet different, W.H. 
Halbfass talks about William Jones’s open minded and sympathetic approach towards Sanskrit in spite of his being 
an agent of British East India company and therefore a part of colonial interest in Indiax.
What has this cultural globalization, if we may so, achieved? 
It appears that Sanskrit has been, at least remotely, though not directly, responsible for Europe’s quest for self-
understanding and self-criticism during the 19th century. The growing interest in spirituality in the West which is a 
natural reaction to the extreme utilitarian ideology dominating the social scene is an outcome of impact of the 
Sanskrit culture. Whether it is desirable or not is a question which need not concern us here. It is interesting to note 
that Indian philosophy has certainly created an awareness in the Western mind that material prosperity alone cannot 
lead to happiness and that there is something beyond individual pleasures which one should aim at. Sanskrit culture 
has thus promoted international understanding and a sprit of brotherhood which can achieve the highest global 
objective—PEACE.  
The message this sovereign language has conveyed is this: whatever possesses translocal, transregional and even 
transcultural character and is therefore uniquely suitable for performing a mission of eternal value, can become a 
globalized event, no matter it is the ‘eadliest of all dead languages’.  
I propose the following questions for discussion in this forum; Can culture be globalized? Can a language 
contribute to philosophy? Can there be a global philosophy? Can a language be globalized? Does a globalized 
language lead to globalization?  
In spite of the complete difference of form and structure, both, Sanskrit and Chinese, share features which 
account for their continuity through the ages, the grandeur and richness of culture embodied in them. In the past 
there had been a fruitful interaction between the two cultures. I, therefore, propose that the present Forum initiates 
revival of dialogue between the two cultures by collaborative undertaking for better understanding and more fruitful 
interaction between the two great powers of Asia.  
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